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creation, including human existence and activity. Participation comes, in the case of grammatical construction, through its correctness; in the case of behaviour and being, through its alignment to uprightness and reasonableness, behaving, as Anselm might put it, as something ought.
The bearing of the treatise on truth on biblical study is to emphasize both its status as both a privileged text, and one also of human composition. Scripture remains authoritative, but its truth is dependent on its alignment with the Supreme Truth. In a fallen world, its interpretation must be painstaking, careful and meditative, and Anselm also leaves a place open in this arena to human reason. His position is clarified in his final treatise, the De concordia, completed in the final year of his life, 1109:
For, indeed, in our preaching, nothing which Sacred Scripture -made fruitful by the miracle of the Holy Spirit -has not sent forth or does not contain is conducive to spiritual salvation. Now, if on the basis of rational considerations we sometimes make a statement which we cannot clearly exhibit in the words of Scriptures, or cannot prove by reference to these words, nonetheless in the following way we know by means of Scripture whether the statement ought to be accepted or rejected. If the statement is arrived at by clear reasoning and if Scripture in no way contradicts it, then (since even as Scripture opposes no truth, so it favours no falsity) by the very fact that Scripture does not deny that which is affirmed on the basis of rational considerations, this affirmation is supported by the authority of Scripture. But if Scripture unquestioningly opposes a view of ours, then even though our reasoning seems to us unassailable, this reasoning should not be believed to be supported by any truth. So, then, Sacred Scripture, in that it either clearly affirms them or else does not at all deny them, contains the authority for all rationally derived truths. 6 It is this position regarding scripture, reason and truth to which the De veritate points.
The passage from the De concordia also contextualizes some of Anselm's most famous statements about the use, or not, of scripture within other of his earlier treatises.
Anselm is famous for his insistence that he would establish positions of argument without reference to authorities and to the Bible. In the preface to Monologion he states quite clearly that, on the request of certain brothers within the community at Bec, Anselm has set down his observations in such a way that nothing at all in the meditation would be argued on Scriptural authority, but that in unembellished style and by unsophisticated arguments and with uncomplicated disputation rational necessity would tersely prove to be the case, and truth's clarity would openly manifest to be the case, whatever the conclusion resulting from the distinct inquiries would declare. 7 6 Anselm, De concordia, 3.6: 'Siquidem nihil utiliter ad salutem spiritualem praedicimus, quod sacra scriptura spiritus sancti miraculo foecundata non protulerit, aut intra se non contineat. Nam si quid ratione dicimus aliquando quod in dictis eius aperte monstrare aut ex ipsis probare nequimus: hoc modo per illam cognoscimus, utrum sit accipiendum aut respuendum. Si enim aperta ratione colligitur, et illa ex nulla parte contradicit -quoniam ipsa sicut nulli adversatur veritati, ita nulli favet falsitati -: hoc ipso quia non negat quod ratione dicitur, eius auctoritate suscipitur. At si ipsa nostro sensui indubitanter repugnant: quamvis nobis ratio nostra videatur inexpugnabilis, nulla tamen veritate fulciri credenda est. Sic itaque sacra scriptura omnis veritatis quam ratio colligit auctoritatem continent, cum illam aut aperte affirmat aut nullatenus negat.' Anselm sets out the purpose of an approach, which emphasizes argument by reason:
In accordance with the subject-matter with which it deals I entitled it Why God Became a [God-]man; and I divided it into two short books. The first of these contains the answers of believers to the objections of unbelievers who repudiate the Christian faith because they regard it as incompatible with reason. And this book goes on to prove by rational necessity-Christ being removed from sight, as if there had never been anything known about Him-that no man can possibly be saved without Him. However, in the second book-likewise proceeding as if nothing were known of Christ-I show with equally clear reasoning and truth that human nature was created in order that the whole man (that is, with a body and a soul) would some day enjoy a happy immortality.
9
Why Anselm adopts these methods, and how successfully, is not the subject of the present discussion. The dialectical purpose and intent that inspires Ansem's Proslogion in particular and that may be noted in the Cur Deus homo have been the subject of recent analysis.
10 Anselm does not reveal as openly as he might, or as contemporaries and later medieval thinkers would, his dialectical skills and workings, but they are employed in these circumstances to demonstrate the solution to a question which he believes can be rationally answered.
Despite the insistence on the use of reason, and specifically dialectic, in these prefaces, the place that Anselm gives to biblical quotation within his theological scheme is striking. This applies as much to the De concordia's statement that scripture is ultimately more authoritative, because more closely aligned to the supreme authority, as it does to the absorption of biblical language in Anselm's prayerful and meditative modes.
In framing the discussion as to how Anselm offers biblical language to his audience the characterization made by Hans Urs von Balthasar between a 'lyrical' mode of spiritual expression and a more properly 'theological' is helpful. For von Balthasar the centrepiece of theological reflection, in its modes most urgent and most contemplative, is the totality of God's sharing of the tragedy of human life, in all of its falleness, suffering and pain. By doing so, the tragic situation in which humanity finds itself is overcome. 11 The lyrical expression enables a mode in which the suffering of Jesus, and his human life can be recalled; theology is less emotional for von Balthasar, rendering the 'sober and the epic', describing historical events in their universal significance. As he states:
"Lyrical" here means the internal motion of the devout subject, his emotion and submission, the creative outpouring of himself in the face of the vivid representation, in its pristine originality, of what is a past event….strict theology seems unable to rise to this "lyrical" exuberance; it must always try to be as objective as 11 Hans Urs von Balthasar, Theodramatik, vol. 2, The Dramatis Personae: Man in God, trans G.
Harrison (San Francisco: Ignatius Press, 1988 , orig. publ. in German 1983 works. The fact that they were amongst the first of his written works is itself a complicating factor. The instinct to compartmentalize, categorize and understand Anselm's thought through the chronological order of his works is sensible: but in the case of the Prayers however, such an emphasis creates a tendency to treat them independently of works that appear to come later in Anselm's canon. 20 The formal collection of the prayers, and the development of a meditative mode of expression were activities that concerned him across the span of his writings, and addressed topics raised by the treatises through a different voice. In this connection Eileen Sweeney has recently re-directed attention to the holistic nature of Anselm's thought, an approach which is both appropriate and helpful for appreciating the place to be given to his Prayers. As she puts it: 'In Anselm's prayers the gap between desire and the thing desired -the sinful soul and God -is the widest and most untransversable, but the structure of the problem remains the same in his subsequent works'. 21 Adopting a perspective that accounts for both change over time and the underlying unity of Anselm's thought allows particularly prayers to be viewed in their most fitting context But can we be on our knees all the time, or prostrate ourselves continuously, or be holding up our hands uninterruptedly, that he bids us, Pray without ceasing? If we say that these things constitute prayer, I do not think we can pray without ceasing.
But there is another kind of prayer that never ceases, an interior prayer that is desire.
32
Augustine goes on to remark that the 'groaning of the heart' is the very expression of desire, and as such is not hidden from God, and offers the hope that such groaning 31 This might be taken to support the position that the Prayer to Christ was written before the Proslogion. 32 Augustine, Enarrationes in Psalmos, Ps. 37, c. 14: 'Ipsum enim desiderium tuum, oratio tua est: et si continuum desiderium, continua oratio. Non enim frustra dixit Apostolus, Sine intermissione orantes (I Thess. V, 17). Numquid sine intermissione genu flectimus, corpus prosternimus, aut manus levamus, ut dicat, Sine intermissione orate? Aut si sic dicimus nos orare, hoc puto sine intermissione non possumus facere. Est alia interior sine intermissione oratio, quae est desiderium'.; Expositions of the Psalms, trans.
Boulding, pp. 156-157.
never ceases to sound in his ears. The rest of Anselm's prayer can be read in light of this commentary; the Christological frame, the expression of spiritual longing and distress through vivid physical imagery, and the constant seeking after truth which lies beyond the seeker's grasp, the inaccessible foundation on which all else is constructed.
Both the bible and Patristic writing can be seen to operate within the way in which Anselm sets up his Prayer to Christ, and in such a way to indicate the thematic structure and tonal dimensions of the whole text. Anselm's audiences for these works were intimate, the members of his own community, as well as those outside, and given the intensity with which he insisted that the Prayers be approached, it is not unreasonable to suggest that the biblical and exegetical resonances offer more help in and of themselves within the meditative reading process. On sending the prayers to Mathilda of Tuscany Anselm wrote instructing her that they: …are arranged so that by reading them the mind may be stirred either to the love or the fear of God, or to a consideration of both; so they should not be read cursorily or quickly, but little by little, with attention and deep meditation. It is not intended that the reader should feel impelled to read the whole, but only as much as will stir up the affections to prayer.
33
With these injunctions in mind, it is possible to see the holistic nature of the Prayer to Christ. The interpretative framework is built around reference points, both scriptural and, it can be strongly suggested, from traditions of scriptural commentary, which 33 Letter to Countess Mathilda of Tuscany, trans. Ward, Prayers and Meditations, p. 90; ed. Schimtt, vol.
3, p. 4: 'Quae quoniam ad excitandam legentis mentem ad dei amorem vel timorem seu ad suimet discussionem sunt ediate, non sunt legendae cursim vel velociter, sed paulatim cum intent et morose meditatione. Nec debet intendere lector quamlibet earum total legere, sed tantum quantum ad excitandum affectum orandi…'.
capture and reveal the whole of the prayer, in its parts, each allusion to scripture resonating within this kaleidoscopic structure.
As the prayer moves towards the spiritual re-enactment, or rather, re-imagining of the passion and resurrection of Christ, a number of other scriptural allusions are made. These are most obvious in the use of the Gospel narratives, with an emphasis on John: the nails, the blood, the bitter gall Christ is given to drink, and the suffering of The allusion here is to Baruch 3.38: 'Afterwards he was seen upon earth, and conversed with men'. 37 In its wider context the verse is part of a glorification of creation and the unknowable power and majesty of God, which serves to underline the enormity of God's humility, as Anselm stresses. The passage from Baruch also emphasizes the wisdom of God, in the context of creation; and contrasts this to the fate of the giants, 'those renowned men that were from the beginning, of great stature, expert in war'.
They did not find the way of knowledge, and as a result 'perished through their folly'.
38
Anselm's scriptural quotation provokes a wider reflection on the distance between
Creator and creation, and the importance of the miraculous incarnation of Christ. The subject of the Prayer is encapsulated within the quotation and its textual and meditative hinterland. 
42
The same concern for the consequences of the fall, not least in the imperfection of human reason, judgment and will, expressed in the Prayer to Christ are no less present in the Proslogion. The shattering effects of original sin provide another theme for constant meditation by Anselm, and it emerges powerfully at the beginning of the Proslogion. Anselm's dialectical and argumentative purpose in this treatise is introduced, as is well known, by a prayerful invocation of the consequences of original sin and the gulf between creator and his creation. How God is to be known, grasped, approached, are the questions with which Anselm dwells. The Proslogion, unlike the Prayer to Christ, creates a forum in which Anselm offers rational, logical discussion of the questions he has set himself. However, the extent to which these remain biblically derived and their solution biblically inspired is a striking and key element in Anselm's theological approach. Dialectic and sacred scripture are not set against each other, although the former is presented as a different mode of investigation. The whole setting and construction of the treatise is important to consider, not merely, as has often been the case, commentary on chapters two, three and four, the so-called ontological argument.
43
The opening chapter is based around a compelling biblical narrative of exile and hope resonating with biblical experiences at a number of different levels. Anselm begins the Proslogion with reference to Matthew 6.6, within the opening sequence:
Come now, little man, turn aside for a while from your daily employment, escape for a moment the tumult of your thoughts.
Put aside your weighty cares, lest your burdensome distraction wait, free yourself awhile for God and rest awhile in him.
Enter the inner chamber of your soul, shut out everything except God and that which can help you in seeking him, and when you have shut the door, seek him. 26, 50, 77, 126, 121, 114, 37, 6, 12, 79, 44, 68 ; the direction and purpose of this sequence can be indicated in the following examples. questions bordering on the paradoxical, he loves to seek God, but does not know God's face leaving the sinner far short of the purpose for which God intended him. that he is 'mind-independent' as Ian Logan has put it, and to establish his major and minor premises: that the God is 'mind-independent' and that he really exists, and is appropriately named. The bulk of the treatise is taken up with an exposition of how God is that than which a greater cannot be thought. Anselm has two opponents in this debate, the first the fool, who in Psalm 13, says in his heart, that there is no God, but also classical discussion of the nature of divinity and the world. Anselm's dialectical expertise is employed then to two related, and genuine, questions: how to counter the fool, and how to counter stoic thought. Both of these are countered in a dialectical framework, forcing the opponents to acknowledge the premises of the argument. For I have found a fullness of joy that is more than full.
It is a joy that fills the whole heart, mind, and soul, indeed it fills the whole of a man, and yet joy beyond measure still remains.
49
In the words of von Balthasar: 'Anselm's prayers are magnificent examples of this boldness in praying to God: at the crossroads of various possibilities, he insistently beseeches God for a specific answer to prayer summoning God, as it were, to be consistent, secure in the knowledge that, whatever happens, it will be God's will, and it 49 Anselm, Proslogion, 26; trans. Ward p. 265-266; ed. Schmitt, vol 1, p. 120: 'Deus meus et dominus meus, spes mea et gaudium cordis mei, dic animae meae, si hoc est gaudium de quo nobis dicis per filium tuum: 'petite et accipietis, ut gaudium vestrum sit plenum'. Inveni namque gaudium quoddam plenum, et plus quam plenum. Pleno quippe corde, plena mente, plena anima, pleno toto homine gaudio illo: adhuc supra modum supererit gaudium'.
will be for the best'. 50 To take von Balthasar further, Anselm manages in the Proslogion and in other treatises to unite the lyrical and in this case, the dialectical. The frame of the treatise is biblical: dialectic identifies what the argument is and how best to address it, the lyrical, and biblical, provides a reminder of both the reasons why this is beneficial, and of the limitations of human reason. Reason is framed and held within a scriptural landscape, outwith of which it is meaningless.
The same point on Anselm's methods was made by his companion and the composer of his Vita, Eadmer, who binds his scriptural exegesis and reasoned thought, in the context of spiritual discipline.
And so it came about that, being continually given up to God and to spiritual exercises, he attained such a height of divine speculation, that he was able by God's help to see into and unravel many most obscure and previously insoluble questions about the divinity of God and about our faith, and to prove by plain arguments that what he said was firm and catholic truth. For he had so much faith in the Holy
Scriptures, that he firmly and inviolably believed that there was nothing in them which deviated from the path of solid truth. Hence he applied his whole mind to this end, that according to his faith he might be found worthy to see with the eye of reason those things in the Holy Scriptures which, as he felt, lay hidden in deep obscurity.
51 50 von Balthasar, Theodramatik, p. 296. 51 Eadmer, Vita Anselmi, i.7: 'Factumque est ut soli Deo caelestibusque disciplinis iugiter occupatus in tantum divinae speculationis culmen ascenderit, ut obscurissimas et ante suum tempus insolutas de divinitate Dei et nostra fide quaestiones Deo reserante perspiceret ac perspectas enodaret, apertisque rationibus quae dicebat rata et catholica esse probaret. Divinis nanque scripturis tantam fidem habebat, ut indissolubili firmitate cordis crederet nihil in eis esse quod solidae veritatis tramitem ullo modo exiret. Quapropter summon studio animum ad hoc intenderat, quatinus iuxta fidem suam mentis ratione mereretur percipere, quae in ipsis sensit multa caligine tecta latere'.
grounded as it is in the Supreme Truth, is the arbiter and fulcrum for the truth of statements. Both lyrical and theological, Anselm's majestic vision operates dialectically, but its purpose and meaning is the elucidation of scripture, and the invocation to prayer.
